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 ، اسلام آب اد ، ب اکستان ۵۱گلشن ِ تعلیم  ، ایچ ۔ مرک

1363-2618ISSN (Online): , 1355-2618 ISSN (P):  

Issue 2, Vol 3,April-June pp 194-206  ۲۲۲۔۵۹۱، صفحات ۲۲۲۵جون -،اپریل ۳، جلد ۲شمارہ 

 

 

 

Keywords:  

Philanthropy, 

sadqāh, zakāt ul-fitr, 

Sadqāh Jārīah, 

Endowment (Waqf), 

Benevolent Loan  

( زض حسن 

 

ق ) 

 

 

Receiving Date: 

15 April 2021 

Acceptance Date: 

28 June 2021 

Publication Date: 

30  June  2021 

 

Abstract:  

Philanthropy is mentioned in the holy Qur’ān and Hadīth repeatedly 

along with prayer as one of the basic tenets of faith. Spending wealth 

for charitable activities is the cause of social wellbeing. This 

research discusses about the various philanthropic modes of 

philanthropy in the light of Qur’ān and Hādith. The purpose of this 

research is to discuss about the Islamic philanthropic priorities and 

purposes for human development in Islamic perspective. Everything 

whether tangible, intangible and divine gifts are given from Allāh 
ى
َ
عَال

َ
هُ وَت

َ
 for the wellbeing of humans so, it is essential to share these سُبْحَان

things to all humans on equal level, for human development purpose. 

The article discussed in detail various philanthropic approaches for 

the distribution of wealth among humans to create justice and 

equality, and for social development in society. There are two basic 

modes of charity obligatory and voluntarily. Obligatory mode of 

charity such as zakāt, zakāt ul-fitr and voluntarily modes like sadqāh, 

waqf, nadr, hadi, hibāh all these approaches are the backbone of the 

Islamic economic system for the progress of the society. It is 

concluded that Islām has obligated various philanthropic modes 

whose basic purpose is human development and social well-being 

by practicing all these charitable activities. 
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Introduction 

There are two categories of philanthropy in Islām; obligatory and voluntarily. In Islām, 

sadqāh or infaq are used interchangeably for charitable giving. The Islamic concept of 

philanthropy is not only confined to obligatory charity but it is also voluntarily. The obligatory 

charity is liable when it fulfilled the criteria given by Islamic law of zakāt. It is calculated 

according to the prescribed amount like 2.5 % on wealth, gold and silver. Sadqāh ul-Fitr is 

obligatory to pay at the end of month of Ramadan or before praying Eid ul-fitr. Voluntarily 

charity includes various types such as fidyah and kaffārah, practice of sacrifice (qurbani) on 

Eid ul-Adha, hibāh and waqf for continuous reward. All these modes are introduced by Islām 

and are practiced for the well-being of others. In this framework, Islam provides proper rules, 

framework and amount of charity for dealing with poverty. 

1.1 Obligatory Mode of Philanthropy 

Obligatory kinds of philanthropy are essential for those people who fulfill its conditions. 

The nature of obligatory philanthropy is outlined from Qur’ān and Hadīth. It includes zakāt, 

zakāt al-fitr, nadhr, kaffārah and hadi. Obligatory philanthropy mandatory on those who 

fulfilled its criteria and punishment will be given in both worlds if not given. Allāh جل جلاله stated in 

the Holy Qur’ān regarding this:3 

هَا يَا يُّ
َ
ذِينَ  أ

َّ
ثِيرًا إِنَّ  آمَنُوا ال

َ
نَ  ك ِ

حْبَارِ   م 
َ ْ
هْبَانِ  الْ ونَ  وَالرُّ

ُ
ل
ُ
ك
ْ
يَأ
َ
مْوَالَ  ل

َ
اسِ  أ بَاطِلِ  النَّ

ْ
ونَ  بِال هِ  سَبِيلِ  عَن وَيَصُدُّ

َّ
ذِينَ  ۗ   الل

َّ
نِزُونَ  وَال

ْ
 يَك

هَبَ 
َّ
  الذ

َ
ة فِضَّ

ْ
  وَال

َ
هِ  سَبِيلِ  فِي يُنفِقُونَهَا وَل

َّ
رْهُم الل ِ

 
بَش

َ
اب   ف

َ
لِيم   بِعَذ

َ
 4أ

“O ye who believe! There are indeed many among the priests and anchorites, 

who in Falsehood devour the substance of men and hinder (them) from the way 

of God. And there are those who bury gold and silver and spend it not in the way 

of God: announce unto them a most grievous penalty. On the Day when heat will 

be produced out of that (wealth) in the fire of Hell, and with it will be branded 

their foreheads, their flanks, and their backs, their flanks, and their backs. - "This 

is the (treasure) which ye buried for yourselves: taste ye, then, the (treasures) ye 

buried!"5 

1.2 Zakāt (Mandatory Charity) 

Zakāt is one of the five basic tenets of Islam. Whoever denies paying will be considered 

as disbelievers. Linguistically, zakāt is an infinitive form of the verb which denotes the 

meaning of growth. When this term is designated to a person, it means to progress or to prosper. 

Subsequently, this word has different meanings such as blessing, growth, purity and increase.6 

The paying of zakāt purifies the soul and wealth from greed, arrogant and selfishness. In a 

                                                           
3 Iqbal, M.J. (2016). Reviewing the Philosophy of Infaq Propounded by Qur’an And Sunnah For Making It More 

Society Friendly. Journal of Humanities and Social sciences,21(11), 41-47.doi:10.9790/0837-2111094147. p.42. 
4 Al-Quran, Surah al-Taubaah:34-35. 
5 Ali, A.Y. (n. d). The meaning of the holy Qurān. Islamic computing center.London.p.63. 
6 Al Mu'jam al Wasit. (1990). Majma al-Lugah al-Arabiyah.Vol:1. Cairo, Egypt: Dar al-Dawah.398. 
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broader way, it became a source of distribution of wealth from which community gets benefit. 

According to Islamic thought the word zakāt is used to practice of giving from specific share.7 

The Holy Qur’ān says: 

 
ْ
ذ
ُ
مْوَالِهِمْ  مِنْ  خ

َ
  أ

ً
ة
َ
رُهُمْ  صَدَق ِ

ه 
َ
ط
ُ
زَ  ت

ُ
يهِموَت ِ

 
ِ  بِهَا ك

يْهِمْ  وَصَل 
َ
كَ  إِنَّ   عَل

َ
ت
َ

ن   صَلَ
َ
هُمْ  سَك

َّ
هُ  ل

َّ
 8عَلِيم   سَمِيع   وَالل

“Of their goods, take alms, that so thou mightiest purify and sanctify them; and 

pray on their behalf. Verily thy prayers are a source of security for them: And 
9God is One Who hearth and knoweth”. 

Allāh جل جلاله levied zakāt on every Muslim and mentioned its obligation in thirty-two verses of 

Qur’ān as mentioned in these verses:10 

قِيمُوا
َ
  وَأ

َ
ة
َ

لَ وا الصَّ
ُ
  وَآت

َ
اة
َ
ك عُوا الزَّ

َ
اكِعِينَ  مَعَ  وَارْك  11 الرَّ

“And be steadfast in prayer; practice regular charity; and bow down your 

heads with those who bow down (in worship)”12 

قِيمُوا
َ
  وَأ

َ
ة
َ

لَ وا الصَّ
ُ
  وَآت

َ
اة
َ
ك رِضُوا الزَّ

ْ
ق
َ
هَ  وَأ

َّ
رْضًا الل

َ
 13حَسَنًا ق

“And establish regular Prayer and give regular Charity; and loan to God a 

Beautiful Loan”.14 

The obligation of zakāt mentioned with salaah shows the importance of alms giving. 

Prayer is an obligatory act for creating strong bonding between Allāh جل جلاله and His humans. It 

provides benefits for establishing justice and eliminating the gap that exist due to wealth. 

Paying zakāt is not only a favor to poor but it is an obligatory duty and a beautiful loan which 

is given in the way of Allāh جل جلاله and will be returned with interest.15 

ا
َ
إِذ
َ
خَ  ف

َ
هُرُ  انسَل

ْ
ش
َ ْ
حُرُمُ  الْ

ْ
وا ال

ُ
تُل
ْ
اق
َ
رِكِينَ  ف

ْ
مُش

ْ
  ال

ُ
مُوهُمْ  حَيْث وهُمْ  وَجَدتُّ

ُ
ذ
ُ
عُدُوا وَاحْصُرُوهُمْ  وَخ

ْ
هُمْ  وَاق

َ
لَّ  ل

ُ
إِن ۗ   مَرْصَد   ك

َ
ابُوا ف

َ
 ت

امُوا
َ
ق
َ
  وَأ

َ
ة
َ

لَ وُا الصَّ
َ
  وَآت

َ
اة
َ
ك وا الزَّ

ُّ
ل
َ
خ
َ
هُمْ  ف

َ
هَ  إِنَّ  ۗ   سَبِيل

َّ
فُور   الل

َ
حِيم   غ  16رَّ

“But when the forbidden months are past, then fight and slay the Pagans 

wherever ye find them, an seize them, beleaguer them, and lie in wait for them in 

every stratagem (of war); but if they repent, and establish regular prayers and 

practice regular charity, then open the way for them: for God is Oft-forgiving, 

Most Merciful.17” 

                                                           
7 Abdullah, M., Suhaib.A.(2011). The Impact of Zakat on Social life of Muslim Society. Pakistan Journal of 

Islamic research.vol,8.85-91. p.86. 
8 Al-Quran, Surah al-Tawbah:103. 
9 Ali, A.Y. (n. d). The meaning of the holy Qurān. Islamic computing center.London.p.66. 
10 Imran, Y. (2005). Kitab ul-Zakat (Book of Zakat). Lahore, Pakistan: Fiqh-ul Hadith Publication.p.26. 
11 Al-Quran, Surah al-Baqarah:43. 
12 Ali, A.Y. (n. d). The meaning of the holy Qurān. Islamic computing center.London.p.3. 
13 Al-Quran, Surah al-Muzzammil:20. 
14 Ali, A.Y. (n. d). The meaning of the holy Qurān. Islamic computing center.London.p.213. 
15Salahuddin.Y.(2001). Zakat, Ushar or Sadqat: Faraiz, Ihkam and Masail. Lahore, Pakistan: 

Darrussalam.Ppublishers.p.13. 
16 Al-Quran, Surah al-Tawbah:5. 
17 Ali, A.Y. (n. d). The meaning of the holy Qurān. Islamic computing center.London.p.61. 
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1.2.2 Heads of Expenditure of Zakāt (مصارفِ زكاة) 

 Muslims on whom zakāt is obligated are muzakkin. The amount of zakāt is distributed 

among mustahiq as specified in the Qur’anic verse. Mustahiq is someone who is eligible to 

take amount of zakāt as mentioned in Qur’ān:18 

دقََاتُ  إنَِّمَا ؤَلَّفَةُِ عَلیَْھَا وَالْعَامِلِینَُ وَالْمَسَاكِینُِ لِلْف قَرَاءُِ الصَّ مُْ وَالْم  قَابُِ وَفِي ق ل وب ھ   اللَّهُِ سَبیِلُِ وَفِي وَالْغَارِمِینَُ الرِِّ

19حَكِیم عَلِیمُ  وَاللَّه ُ اللَّهُِ مِنَُ فَرِیضَة ُ السَّبیِلُِ وَابْنُِ
 

“Alms are for the poor and the needy, and those employed to administer the 

(funds); for those whose hearts have been (recently) reconciled (to Truth); 

for those in bondage and in debt; in the cause of God; and for the wayfarer: 

(thus is it) ordained by God, and God is full of knowledge and wisdom”.20
 

In the above-mentioned verse, there are eight types of persons who are entitled for zakāt. 

According to this verse, amount of zakāt cannot be spent on everyone. These are specific group 

of people described by Allāh جل جلاله as: 

a. Poor ( الفقراء ) 

These are people who live in a penniless condition without any maintenance. They have a right 

to receive the amount of charity for fulfilling their basic necessities of life.21 

b. Needy People (المساكين) 

These people cannot meet their basic necessities of life. They are without any belongings and 

income. By giving them amount of zakāt they can better their condition of living.22 

c. Collectors of Zakāt (العاملين) 

The amount of zakāt can be given to those people who provide service for collecting and 

circulating zakāt among its recipients. They are reliable institutions of community like NGOs. 

d. Reconciliation of Hearts to Islam (المؤلفة القلوب) 

They are the one who reconcile their hearts to Islām and lives in the Islamic state. They 

may be non-Muslims or newly embraced to Islām. A newly converted person is separated from 

its family and such persons can receive funds from zakāt until they settled and become 

wealthy.23 

                                                           
18 Rahmatya, M.D., Wicaksono, M.F. (2018). Model of receipt and distribution of zakat funds information 

system Conference series: Material and Engineering.vol,102.114-116. doi:10.1088/1757-899X/407/1/012071. 

p.114. 
19 Al-Quran, Surah al-Taubah:60. 
20 Ali, A.Y. (n. d). The meaning of the holy Qurān. Islamic computing center.London.p.64. 
21 Al-Mauddudi, A. (1997). Tafheem ul Quran.vol,2. Lahore, Pakistan: Service book club.p.206. 
22 Salih, M.A.M. (2004). Islamism and its enemies in the Horn of Africa.(Editor: Alexander De Waal). 

Bloomington, United States: Indian university press.p.148. 
23 Iqbal, K. (n. d). Zakat ka Masail (Issues related Zakat). Lahore, Pakistan: Hadith Publictions.p.70. 

https://books.google.com/books?id=WYLSKQa9tHEC&pg=PA148
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e. Give Zakāt to Captives ( في الرقاب) 

Zakāt fund can be given to slaves. According to Maududi, releasing of slaves has two ways. 

Firstly, gave money to those who have in contract with their lords and if they paid certain 

amount of money, they will be released from slavery. Second process includes government that 

pays amount of zakāt to their masters. There is agreement among scholars of Islamic law about 

the first way of helping; however, there is a disagreement about the second one.24 

f. Give Zakāt to Debtors (الغارمين) 

The amount of zakāt can be given to those who are in state of debt. Some of the jurists 

stated that those debtors are not eligible for receiving money from zakāt who spent their wealth 

in prohibited acts and support can be provided only when they apologize from this act.25 

g. Give in the Way of Allāh جل جلاله ( في سبيل الله  ) 

ُُُُُُُُIn specific terms, it is used for those people who are in battlefield (Jihad) and they fought 

against disbelievers. So, zakāt fund is given to them for supporting their families.26 

h. Give Zakāt to Way Farer (ابن السبيل ) 

ُُُُُُُُُZakāt fund can also be given to those who are alone in distant land and had no support of 

his family. He cannot pay his expenditures of travelling. Refugees are also under this category 

as they left their homes or country due to violence in his country (dar-ul harb) and move to 

better Islamic land.27  

1.3 Zakāt ul-Fitr as a Mode of Charity 

The word fitr is used in the same meaning as iftar which means breaking the fast. So, 

zakāt ul-fitr means paying zakat or sadqāh after breaking fast at the end of Ramadan.28 This is 

another slighter kind of obligatory mode of philanthropy29 It has two purposes; to get 

purification from invasive deeds which one have done during fast30 and other is to provide help 

to those needy and poor people who have not enough money for celebrating Eid.31As 

mentioned in this hadith of Prophet Muhammad صلى الله عليه وسلم, ‘Narrated Ibn 'Umar Allah's Messenger 

made it the payment of one Sã' of dates or one ã' of barley as Zakat-Fur on every Muslim slave 

or free, male or female, young or old; and he ordered that it be paid before the people went 

out to offer 'Eid.’32 Zakāt ul-fitr amount should be equal to one ‘sa’ which refers to four dual 

handed wheat and rice. The amount of zakāt ul fitr calculated on the evidence of hadith of Ibn 

                                                           
24 Al-Mauddudi, A. (1997). Tafheem ul Quran.Vol:2. Lahore, Pakistan: Service book club.p.207. 
25 Ibid 
26 Ibid 
27Iqbal, K. (n. d). Zakat ka Masail (Issues related Zakat). Lahore, Pakistan: Hadith Publictions.p.71. 
28 Al-Qardawi, Y. (n.d). Fiqh al-Zakah. Vol:1.Jeddah, Saudi Arabia. Scientific Publishing center. p.123. 
29 Nakhooda, S. (2013). Zakat Q & A handbook. Dubai, United Arab Emirates: Ethical institute of Islamic 

finance.p.27. 
30 Sabiq, S.S. (1940). Fiqh ul Sunnah.Vol,3. p.87. 
31Salahuddin.Y.(2001). Zakat, Ushar or Sadqat: Faraiz, Ihkam and Masail. Lahore, Pakistan: 

Darrussalam.Publishers.p.119. 
32 Khan, M.M. (1997). The Translation of the meaning of Sahih al-Bukhari, Arabic-English Traslation. Jeddah, 

Saudia Arabia: Darussalam publishers.p.339 
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Umar, ‘Narrated Ibn ̀ Umar: Allah’s Messenger (صلى الله عليه وسلم) made it incumbent on all the slave or free 

Muslims, male or female, to pay one Sa' of dates or barley as Zakat-ul-Fitr.’33 This charity can 

be paid in the form of cash, food or any other item. Three Sunni school of thoughts did not 

permit to pay zakāt tul fitr in the form of cash and permits of food only. However, Imam Abū 

Hanīfah رحمةُاللهُعلیه allowed to pay cash equals to one sa of food.34 

Zakāt-ul-fitr should be paid by following certain conditions; the giver of zakāt should 

be Muslim, slave, free old and young as mentioned in the narration narrated by Ibn Umar. It is 

under the category of sadqāh-ul-wajibat and is obligatory to pay in prescribed timings specified 

by Sharīʿah. Without a valid cause if someone missed it, he did a sin and must regret for his 

act.35 It is obligatory on every member of the family whether they fast during Ramadan or not. 

The elder member of the family pays it on which he spent his wealth. Non-Muslims are not 

eligible for zakāt ul-fitr.36 

1.4 Charity for Expiation of Sins (كفارة) 

The word kaffārah came from the Arabic word kafar which means covering.37 

According to Holy Qur’ān, kaffārah is an act of worship which is performed for Allāh جل جلاله. It is 

practiced for compensation or expiation of sins and technically kaffārah refers to an act of 

philanthropy as it is paid for compensations of sins.38 It is practiced in different situations as 

mentioned in Qur’ān: 

امًا يَّ
َ
عْدُودَات   أ مَن ۗ   مَّ

َ
انَ  ف

َ
م ك

ُ
رِيضًا مِنك وْ  مَّ

َ
ى   أ

َ
  سَفَر   عَل

 
ة عِدَّ

َ
نْ  ف ِ

ام   م 
يَّ
َ
رَ  أ

َ
خ
ُ
ى ۗ   أ

َ
ذِينَ  وَعَل

َّ
هُ  ال

َ
  يُطِيقُون

 
عَامُ  فِدْيَة

َ
 ط

مَن ۗ   مِسْكِين  
َ
عَ  ف وَّ

َ
ط
َ
يْرًا ت

َ
هُوَ  خ

َ
يْر   ف

َ
هُ  خ

َّ
ن ۗ   ل

َ
صُومُوا وَأ

َ
يْر   ت

َ
مْ  خ

ُ
ك
َّ
نتُمْ  إِن ۗ   ل

ُ
مُونَ  ك

َ
عْل
َ
 39ت

“(Fasting) for a fixed number of days; but if any of you is ill, or on a journey, 

the prescribed number (Should be made up) from days later. For those who 

can do it (With hardship), is a ransom, the feeding of one that is indigent. But 

he that will give more, of his own free will, - it is better for him. And it is 

better for you that ye fast, if ye only knew.”40 

When someone mistakenly kills a person then he will free a slave and fast continuously 

for two months and provide meal for sixty people.41 Kaffārah is also liable on those who break 

the obligatory fast during the month of Ramadan without any legal cause. Such people will pay 

                                                           
33 Khan, M.M. (1997). Sahih al-bukhari, Arabic- English traslation.vol,2. Riyadh, Saudi Arabia: Darussalam 

Publishers.p.339. 
34 Keller, N.H.M. (1997). The Reliance of the travellers. Beltsville, Maryland, USA: Amana Publications.p.263. 
35 Al-Munajjad, M.S. (2009). Zakat ul-fitr. Retrived 17th September ,2020, from Ijtihadnet.com/mp-

content/uploader/zakat-Al-fitr.Pdf.p.6. 
36 Nakhooda, S. (2013). Zakat Q & A handbook. Dubai, United Arab Emirates: Ethical institute of Islamic 

finance.p.28. 
37 Ibn Manzor, A. (1999). Lisan al-Arab. Kaherah, Egypt: Dar al-Maarifa.p .148. 
38 Busaq, M.A. (2005). Perspectives on Modern Criminal policy & Islamic Sharia. Riyadh, Saudi Arabia: King 

Fahd National library cataloging in Publications.p.166. 
39 Al-Quran, Surah al-Baqrah:184. 
40 Ali, A.Y. (n. d). The meaning of the holy Qurān. Islamic computing center.London.p.9. 
41 Brockopp, J.E. (2003). Islamic Ethics of life. Abortion, War and Euthanasia.Columbias, South Carolina: 

university of South Carolina press.p.28. 
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kaffārah by releasing a slave, fast for two months and provide food to hungry.42 Kaffārah is 

also given when someone broke his oath by feeding ten needy people with two times meals 

each or provides dry food stuffs. Apart from this, he can also provide clothes to ten destitute or 

free a slave as an alternative. If someone cannot afford this, he can fast for three days. 

According to Hanafī school of thought, expiation must be given.43 

1.5 Sacrifice (هدي) as a Practice of Philanthropy  

Sacrifice is referred as udhiyyah in Islamic Sharīʿah and is the scarification of an animal in the 

way of Allāh جل جلاله on the day of Eid-ul Adha as mentioned in Qur’ān: 

 ِ
صَل 

َ
كَ  ف ِ

حَرْ  لِرَب 
ْ
 44 وَان

45“Therefore, to thy Lord turn in Prayer and Sacrifice.” 

Hadi is a specific personal infaq which means to become closer to Allāh 46.جل جلاله It is 

mandatory on all those Muslims who can purchase a goat or another hālāl animal and slaughter 

it in way of Allāh. This obligatory scarification of animal can be performed from 9th-13th Zil-

Hajj.47 The meat of sacrifice can be distributed in family and needy people. The meat is divided 

in three portions; to relatives as a gift (hadiya), to needy people of community and for family. 

The basic aim of obligatory sacrifice is submission to Allāh 48.جل جلاله 

1.6 Voluntarily Mode of Philanthropy (صدقة نافلة) 

ُُُُُُThe word sadqāh came from the Arabic word ‘sidq’ which literally means ‘uprightness’ or 

‘truth’.49 According to Islamic Sharīʿah, it means spending voluntarily without looking for 

reward in turn. According to Qur’ān, sadqāh refers to voluntarily spending according to the 

will of giver.50 Voluntarily giving is not owned by any one and is mandatory practice of 

philanthropy as Allāh جل جلاله says:  

ذِينَ 
َّ
  يُقِيمُونَ  ال

َ
ة
َ

لَ ا الصَّ نَاهُمْ  وَمِمَّ
ْ
 51يُنفِقُونَ  رَزَق

“Who establish regular prayers and spend (freely) out of the gifts We have given 
52them for sustenance”. 

                                                           
42 Al-Tusi, M.I. (2008). Concise Description of Islamic law and legal opinion. Willesden, London: ICAS 

press.p.177. 
43 Musa, O., Abdul Azeez, S.B. (2014). Oath and its implications from Islamic perspective. Allawah Journal of 

Arabic and Islamic studies,4(1),191-202. p.197. 
44 Al-Quran, Surah al-Kauthar:2. 
45 Ali, A.Y. (n. d). The meaning of the holy Qurān. Islamic computing center.London.p.230. 
46 Ambros, A.A., Prochazka, S. (2004). A concise Dictionary of Koranic Arabic.Wisesbaden, Peicherl 

verlag.p.2.  
47 Usmani, M.T. (n. d). Falsafah Hajj or Qurbani.Lahore, Pakistan: Baitul ul-Uloom Publishers.p.11. 
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ُُُُُُُIn Holy Qur’ān, there is great reward for those who spend in the way of Allāh جل جلاله and is 

acknowledged as Qard Hassan. Voluntarily spending of money is not specific to one kind. It 

is clearly mentioned in the Qur’ān that piousness is not determined by only performing prayers 

but it is related to everything which he has in his life. The Arabic word al-Tastiq came from 

sidq which denotes believing on Allāh جل جلاله and sadqāh determines truth. Righteousness (sidq) 

means confessing belief of Allāh جل جلاله and performing obligatory prayers and spending money out 

of possessions as mentioned in Qur’ān:53 
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“It is not righteousness that ye turn your faces Towards east or West; but it is 

righteousness to believe in God and the Last Day, and the Angels, and the Book, 

and the Messengers; to spend of your substance, out of love for Him, for your kin, 

for orphans, for the needy, for the wayfarer, for those who ask, and for the ransom 

of slaves; to be steadfast in prayer, and practice regular charity; to fulfill the 

contracts which ye have made; and to be firm and patient, in pain (or suffering) 

and adversity, and throughout all periods of panic. Such are the people of truth, 

the God-fearing.”55 

Allāh جل جلاله warns Muslims that they can never achieve righteousness unless they spend wealth on 

His creature.56 The various modes of voluntarily charities according to Islām are: 

1.6.1 Endowment (وقف) as a Mode of Philanthropy  

ُُُُُُُُُُIslām encourages Muslims to help the needy and destitute people of the community. The 

privileged people of ummah donate their property to provide assistance to the community. This 

mode of philanthropy refers as endowment (Waqf or Hubs) which means sustained mode of 

philanthropy in the way of Allāh 57.جل جلاله The Arabic word waqf literally means ‘to stop’, 

‘detention’ or ‘prohibition’. It is singular of awqāf and refers to the donation of certain property, 

asset or money for providing assistance.58 Furthermore, Gaudiosi defined the meaning of waqf 

which is under the ownership of any person and he gifted it in present time for some 

philanthropic determination.59 In a broader meaning, waqf is a contributed asset given by asset 

holder and basic aim is to provide welfare. The person can denote property either verbally or 
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written.60 Majority of the Islamic scholars have a unanimous opinion on legal donation and 

these conditions are similar of sale agreement. The donor of the waqf clearly describes the 

nature of the property whether it is moveable or immoveable, trustee and declaration. The 

representative of property should be selected by the benefactor (waqif). The Islamic scholars 

are agreed upon that donated property should be in the form of written document.61 Perpetuity 

is one of the significant conditions for donating any asset. It means static nature of waqf assets 

or ‘possessions left in eternity’. Perpetuity nature of assets provides benefit to both benefactor 

and beneficiaries. A perpetual charitable donation does not provide reward to waqif but also 

offers continuous profit to the receivers as well.62 The second condition of waqf is irrevocability 

which means it will never be taken back. In other words, the benefactor once declared a 

property for public use then he can never name it for private use.63 The last conditions for waqf 

are non-transferable, entitled for sale or inherit.64   

1.6.2 Benevolent Loan (قرض حسنة) as an Act of Kindness  

       The Arabic word ‘Qard’ means ‘loan’ and ‘Hassan’ means beautiful and Qard Hassan 

means ‘cut off’.65 Benevolent loan refers to giving of money to needy persons and this kind of 

loan is received without any interest.66 Qard Hassan is a mode of philanthropy as it is used to 

provide financial support free of interest.67 In Qur’ānic verse, Allāh جل جلاله appreciates those who 

spend their money in the way of Allāh68 . 
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“Who is he that will loan to God a beautiful loan, which God will double unto his 

credit and multiply many times? It is God that giveth (you) Want or plenty, and to 

Him shall be your return.”70 

ُُُُُُThis verse states that whenever a person gives wealth to another as a Qard Hassan on the 

principle that the same amount will be return in reward.71 Qard Hassan provides benefit to 
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both giver and receiver.72 The practice of Qard Hassan is used to eliminate poverty by 

providing jobs and business opportunities to needy.  It is the responsibility of receiver to follow 

moral duties in returning of amount which relies on the financial condition of the debtor. The 

creditor can give up his request of giving back if borrower has good intentions. The basic 

intention of Qard Hasan is to create harmony between poor and privileged people as an act of 

philanthropy.73 

1.6.3 Practice of Philanthropy on the Birth of a Baby (عقيقة) 

ُُُُُُُُAccording to Arabic Lugah, the word ‘Aqīqah’ refers removal of hair of newborn baby 

from head on the seventh day of his birth. In general, the word aqīqah is used for slaughtering 

animal.74 The ritual of aqīqah primarily consist of hair shaving from newborn baby’s head and 

slaughtering an animal for the pleasure of Allāh جل جلاله. The shaved hairs are weighted with silver 

and predicted amount is given as sadqāh. The slaughtering of an animal shows gratitude to 

Allāh جل جلاله and meat is distributed among family, friends and needy people.75 ‘Umm Kurz narrated 

that she asked the Messenger of Allah about the aqiqah. He said: ‘For the boy is two sheep, 

and for the girl is one, it will not harm you if they (i.e., the sheep) are male or female.’76 The 

practice of slaughtering an animal is also mentioned in the traditions of Prophet صلى الله عليه وسلم. It is 

practiced by parents or custodians of the new born child. The basic purpose is to create bonding 

by inviting relatives on the celebration of newborn child.77 

1.6.4 Continuous Charity (صدقة جارية) 

ُُُُُُُُُSadqāh jārīah refers to that kind of philanthropy which provides benefit to both donor 

and receivers even after the death of donor. The donor received reward from Allāh جل جلاله even after 

his death until it provides benefit to receivers. The continuous endowments have constant 

rewards as mentioned in the hādith of Prophet صلى الله عليه وسلم, ‘When a man dies, all his good deeds come 

to an end, except three, ongoing charity, beneficial knowledge, or a righteous son who will 

pray for him.’78 

ُُُُُُُIt provides benefit to deserving needy people who can modify their way of life by getting 

assistance from these assets. It is not only practice of worship but an act of philanthropy 

practiced for providing support. Sadqāh jārīah also deals with daily basis donations to needy, 

to teach or supplies water, build canals, māsjīds and madrassas. The purpose of sadqāh is to 
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provide help to others and get closer to Allāh جل جلاله. The amount of sadqāh jārīah is not specified 

by Sharīʿah as it is according to the capacity of donor.79 

1.6.5 Will for Charity (وصية) 

ُُُُُُُThe distribution of wealth among community is one of the basic principles of Islamic 

economics. The purpose is to guarantee smooth allocation of property to heirs.80 Linguistically, 

it comes from the Arabic root word waṣā which means ‘to instruct’ or ‘to command’.81 

Technically, wasiyah means to contribute anything after the death of donor.82 Imam Shāfi'ī 
elaborates the concept of wasiyah as permitting ownership of wealth to anyone else after death. 

In other words, wasiyah is defined as, ‘It is a set of commands instruct by somebody to specific 

person whom he supposes to survive him.’83 

      The practice of philanthropy by using will provides an opportunity of help to deprived 

member of the community. In fact, giving a gift in the testimony of will for a philanthropic act 

not only provides assistance to the beneficiaries but is also a continuous reward for testator. In 

the Holy Qur’ān, it is clearly mentioned that heirs can take their share after paying certain 

deductions like payment of zakāt, expenses of funeral, due payments (Qard) and other 

liabilities such as will for charity (wasiyah). 

تِبَ 
ُ
مْ  ك

ُ
يْك
َ
ا عَل

َ
مُ  حَضَرَ  إِذ

ُ
حَدَك

َ
مَوْتُ  أ

ْ
رَكَ  إِن ال

َ
يْرًا ت

َ
  خ

ُ
ة وَصِيَّ

ْ
وَالِدَيْنِ  ال

ْ
رَبِينَ  لِل

ْ
ق
َ ْ
مَعْرُوفِ  وَالْ

ْ
ا ۗ   بِال ى حَقًّ

َ
قِينَ  عَل مُتَّ

ْ
 84ال

“It is prescribed, when death approaches any of you, if he leaves any goods 

that he makes a bequest to parents and next of kin, according to reasonable 

usage; this is due from the God-fearing”.85 

      Abdur-Rehman Doi opines about this verse that it was revealed before inheritance and 

donation of charity.86 Abdullah Yūsuf Ali stated that it is best for a dying human to mention 

will about his parents and relatives particularly as an act of benevolence and reverence. It is 

necessary to keep in view that practice of wasiyah should not be prejudiced to any heir.87 

     In the traditions of Prophet صلى الله عليه وسلم, one is authorized to make a testimony of one third from his 

wealth as a will (wasiyah) that the authorized heirs cannot be neglected or face any type of 

jeopardized situation.88 It is narrated, ‘Abd Allah Ibn ‘Umar reported the Messenger of Allah, 
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 said: “It is not right for a Muslim who has property regarding which he must make a will جل جلاله

that he should sleep for two nights save that his will should be written down with him.’89 

      Wasiyah is an important practice of philanthropy in Islām as it is from one of the directives 

of Allāh جل جلاله (Awāmīr Allāh). These are practiced as an act of worship (ibādāt) or right of Allāh 

 Will is .جل جلاله Fulfilling human rights is obligatory on Muslims for seeking pleasure of Allāh .جل جلاله

mandatory on every sensible person who has assets left behind. Islamic will deals with 

belongings of others as an act of philanthropy for creating harmony by giving obligatory charity 

(zakāt) after Ramadan.90 The importance of will is that it creates bonding as mentioned in 

hadith, ‘Allah granted you a third of your wealth at the time of your demise to increase your 

good deeds...’91 The tester cannot donate more than 1/3 from his total net worth. However, 

there is a legal consent of all heirs that he will not bequest more than one third.92 ‘Narrated 

Sa‘ad bin Abi Waqas: I said, “O Allah’s Messenger, I have property and none heirs from me 

but only one daughter of mine. Shall I give two-thirds of my property as Sadaqah?” He replied, 

“No.” I said, “Shall I give half of it as Sadaqah?” He replied, “No.” I said, “Shall I give a 

third of it as Sadaqah?” He replied, “You may give a third as Sadaqah, which is still a lot. To 

leave your heirs rich is better than to leave those poor and begging from people...’93  

1.6.6 Providing Gift as a Mode of Philanthropy(ھبة) 

ُُُُُGiving gift (hibāh) to any one is also considered as one of the modes of philanthropy. The 

Prophet صلى الله عليه وسلم and companions always practice hibāh by offering and accepting gifts. Prophet صلى الله عليه وسلم 

stated that sharing gifts is a way of creating bond with each other.94 Philanthropy usually refers 

spending wealth voluntarily.  

     According to Islamic thought, it has been analyzed that Islām introduced various types such 

as obligatory and mandatory. Both kinds of Islamic charities involve zakāt, waqf, kaffārah, 

nadhr, hibāh and sadqāh jārīah. Philanthropic objective is circulation of wealth to provide help 

and assistance to poor members of the society. Furthermore, the activities of Islamic 

philanthropy are practiced for the purpose of making love, kindness, benevolence and creating 

a strong bonding. So, philanthropy in Islām is a significant way to get closer to Allāh جل جلاله and to 

help humanity financially. Obligatory charitable giving (zakāt) is mentioned in the holy Qur’ān 

along with other acts of worship such as prayer, pilgrimage, fasting etc. Along with the 

obligatory nature of zakāt, heads of zakāt and on whom zakāt is obligatory are also prescribed 

in detail. 
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